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Abstract

The Noble Quran serves as the primary source of Islamic law. The Prophet Muhammad PBUH
was the individual, who most deeply acquainted with both the comprehensive and detailed
aspects of the Quran. All legal rulings and regulations issued by him were founded upon his
profound understanding of the Quran. Following his passing, the responsibility of explaining
the Quran in detail fell upon the honored Companions of Prophet Muhammad PBUH
instituted the generation that directly witnessed the revelation of the Quran, understanding
the reasons behind the descent of each verse and its contextual significance at the time of
revelation. However, with the passing of the generation of the Companions, separations arose
among the Muslim community, leading to the emergence of political factions exploiting the
Quran for their political agendas. Verses of the Quran began to be interpreted according to
their personal desires, disregarding the established principles of interpretation outlined by
the Prophet Muhammad and his Companions. Consequently, variations and
misinterpretations emerged in the interpretation of the Quran, persisting to this day. This
study uses a qualitative approach, involving data collection followed by analysis. The findings
of the study reveal that the discipline of Istidlal is a unique and complex, challenging to
master, requiring the knowledge and skill by scholarly experts.
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Introduction

The best way of interpreting the Quran is through the Quran itself. The Quran is the Word of
Allah SWT, comprehensible only in its entirety by Allah SWT alone. What is stated concisely is
elaborated upon in other verses. For example, the story of Prophet Nuh (AS) and his people
is summarized in Surah Hud, while its details are elaborated upon in Surah Nuh, extending
from the first verse to the end of the surah. A general statement in one verse may be specified
in another, as seen in the general statement regarding the waiting period (iddah) of three
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menstrual cycles for divorced women. However, other verses refine this general rule by
exempting specific groups of women from this requirement. Similarly, if a verse is presented
in absolute terms, there are other verses that qualify it. For example, the act of wiping the
hands during tayammum is mentioned without specifying the extent of the area to be wiped.
The comprehensive regulation on tayammum is clarified by verses regarding wudu’, indicating
that the area to be wiped during tayammum is the same as during wudu’, up to the elbows.
If the interpretation of a Quranic verse is not found within the Quran itself, reference should
be made to the authentic Sunnah of the Prophet Muhammad PBUH. One of the roles of the
Prophet was to clarify the meanings of the Quran.

Allah said:

S 15 53
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(Al-Nahl: 16: 44)

Translation:
(We sent them) with clear signs and scriptures. And We sent down the Reminder (The Qur’an)
to you, so that you explain to the people what has been revealed for them, and so that they
may reflect.

In this regard, Imam ash-Shafi'i emphasises: Every decision made by the Prophet Muhammad
PBUH is based on his understanding of the Quran. (Salah 'Abd al-Fattah al-Khalidi,
1431h/2010m) The role of the Sunnah in interpreting the Quran includes specifying its
ambiguities, qualifying its generalities, restricting its absolutes, and reinforcing the laws
mentioned in the Quran. If the interpretation of a verse is not found in the Quran and Sunnah,
it should be referred to the interpretations of the Companions because they are the
generation most knowledgeable about the Quran. They were aware of the reasons for the
revelation of verses, the circumstances, and events when a particular verse was revealed. If
the interpretation of a verse is not found in the Quran, Sunnah, and the interpretations of the
Companions, it should be referred to the interpretations of the Successors who were famous
for their association with the Companions, such as Sa'id Ibn Jubayr, Mujahid Ibn Jabr, 'lkrimah,
'Ata Ibn Abi Rabah, and others. All of these are fundamental in interpreting the Quran.
Interpreting the Quran according to the correct methods will result in accurate deductions. If
these methods are not followed, there will be inaccuracies in the interpretation of the Noble
Quran, leading to errors in deductions.

The principles of Quranic guidance are mentioned by Allah in His verses:

3 =
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(Al-Nisa’: 4: 59)

Translation: O you who have believed, obey Allah and obey the Messenger and those in
authority among you. And if you disagree over anything, refer it to Allah and the Messenger,
if you should believe in Allah and the Last Day. That is the best [way] and best in result.

In this verse, Allah SWT instructs people to refer to Allah (the Quran) and the Messenger (the

Sunnah) when they encounter differences in any matter. It provides detailed guidance on
issues of disagreement, whether explicitly, generally, through indication, reminder, or
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understanding, which can be analogized to issues with similar causes. (Al-Sa'di,
1436H/2015M, 165). Istidlal is the practice of applying the method of giyas (analogical
reasoning) to resolve issues not explicitly addressed in the Quran and the Sunnah.

The Principles of Understanding the Verses of the Noble Quran

The Noble Quran serves as guidance for humanity. Allah SWT revealed it in Arabic so that it
may be contemplated by all people. Therefore, Allah SWT communicates with humans using
language they understand. However, understanding and extracting guidance from it is subject
to specific principles and guidelines.

Definition of Istidlal

In terms of language, it is the confirmation or declaration of evidence to uphold a claim. (Al-
Jurjani, 1403h/1983m)

Al-Kafwi defines it as: Seeking evidence or proof. It is commonly used to establish evidence or
proof absolutely, whether from textual sources, agreement among scholars, or other means,
or from a specific part of the evidence. (Al-Kafwi, n.d)

Al-Tahanawi, on the other hand, defines it as: Istidlal is the process of seeking evidence or
proof. (Al-Tahanawi, 1996)

As for the meaning of istidlal in technical terms:

The attempt to incorporate evidence into Sharia law. (al-Qarafi, 1393h/1973m)

Al-Imam al-Tufi, on the other hand, defines it as seeking a judgment based on evidence,
whether from textual sources, agreement among scholars, or analogy. (Al-Tufi,
1407h/1987m)

Al-Imam Taj al-Din al-Subki defines it as: Evidence that is not from the textual sources of the
Quran, Sunnah, agreement among scholars, or analogy. (Al-“Atar al-Syafi‘i. n.d)

Istidlal originates from its root word, which is ‘dalil’. Linguistically, ‘dalil’ means: That which
guides, that which reveals something, it is also used for someone who presents evidence and
is also applied to something that contains direction and guidance. (Al-Fairuz Abadi,
1426h/2005m)

According to the scholars of Usul, "Dalil" is: something that can convey, through valid
observation, a certain report. However, those who specifically define "proof" only with regard
to something definitive describe it as: Something that can lead to knowledge about the
required report. (Al-Amidi, 1402h)

Based on the given definitions, it can be concluded that istidlal is: The effort to seek evidence
or legal sources for an issue whose ruling is not known.

Istidlal During the Time of Rasulullah PBUH and the Companions

The Companions understood the Quran in a general sense because it was in their language.
However, comprehending it in detail and depth was not an easy task because the Quran
contains specific, general, absolute, and ambiguous verses that require other knowledge for
proper understanding. The practice of istidlal of the Quran was a skill applied by the
Companions. Aishah RA was the most knowledgeable and learned woman in the world. She
was a great scholar and a mujtahid among the Companions. In this regard, Ibn al-Qayyim said:
The fatwas collected and memorized from the male and female Companions numbered more
than one hundred and thirty.
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However, the most notable among them were seven: Umar ibn al-Khattab, Ali ibn Abi Talib,
Abdullah ibn Mas'ud, Aishah Umm al-Mu’minin, Zaid ibn Thabit, Abdullah ibn Abbas, and
Abdullah ibn Umar. (lbn al-Qayyim, 1411H/1991M, 1:63). Aishah RA did not only issue fatwas
based on what she narrated from the Prophet PBUH, but she also engaged in ijtihad on
current issues not explicitly mentioned in the Quran and the Sunnah. When asked about a
ruling, she would refer to the Quran and the Sunnah. If no answer was found, she would
perform ijtihad to establish a ruling, to the extent that it was said one-fourth of Shariah rulings
were derived from Aishah Umm al-Mu’minin RA alone.

An example of ‘Aishah RA's istidlal from a Quranic verse is;

lwgre b pee JUS colimbiolg oy i giig S e Jamd dis dll 92) yoe ol W v U5 Laie
re b Aaslad 3 0,85 yae @l Lald 1 ules el JB .ol 500 oy aadl O] 185 dll Jgany S 189 e ST
£ blde L3801 iy il 0] 1B (S (20 £ (pe el oy ) O B ] J gy o> Lo il Y e bl oy

(31239 83319 533 V9) 10Tl (S 1By :J6 e ala
(Al-Bukhari, 2014. Kitab al-Janaiz)

Translation:

When Umar ibn al-Khattab RA was stabbed, Suhaib entered to see him, crying and saying: O
my brother! O my companion! Umar then said to him: Are you crying for me, while the
Messenger of Allah PBUH said: Indeed, the deceased is punished by the weeping of the living
over him. lbn Abbas said: After Umar passed away, | told Umar's words to Suhaib to Aishah
RA, and she replied: May Allah have mercy on Umar. No! By Allah, the Messenger of Allah
never said that Allah would punish a believer because of the weeping of the living. Rather, he
PBUH said: Allah will increase the punishment of the disbeliever due to the weeping of his
family over him. Ibn Abbas said: Aishah said: It is sufficient for you to consider the words of
Allah:

(Fatir: 35: 18)
Translation:
And no bearer of burdens will bear the burden of another.

Another example is the hadith narrated by Ibn Abi Hatim and Ibn Mardawayh from Sa'd lbn
Hisham:

Lol walg:d oty Jorg 3o il Conons bl (Jais ¥ 1B Jadl of o)l 3] redad Lgis <0l @2 dasle e cdss
L2333 )l ) Llazy AMS 3 O

(Al-Suyuti, 1411h/1990m)

Translation: | went to see Aishah RA and said to her: | want to live a single life. She replied:

Do not do that. Have you not heard that Allah Almighty says: “And indeed, We sent
Messengers before you, and We provided them with wives and offspring”.

The Fundamentals of Istidlal from Quranic Verses

To engage in istidlal with the verses of the Quran, one needs to be familiar with the following
basic principles, including:
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The Methodologies of Linguistic Principles in Usul al-Figh

The texts of the Quran and the Sunnah are presented in Arabic. Therefore, the Arabic linguistic
style, the indications (Dilalah) of the texts, and what is conveyed by their individual words or
their structured phrases need to be considered so that these texts can be properly
understood. Scholars of Usul al-Figh refer to this method as “The Establishment of Arabic
Linguistic Styles, Expressions, and Words.” Based on this principle and the determinations
made by Arabic language scholars, they follow to the methodologies and guidelines that lead
to a correct understanding of the Sharia texts.

The scholars of Usul have also established that terms commonly used in Islamic jurisprudence,
such as "al-salat", "al-zakat", and "al-talag" should be understood according to their
conventional Sharia meanings rather than their purely linguistic ones. (“Abd al-Wahhab
Khallaf, 1422h/2002m)

One of the basic methods of understanding the Quranic text is: Dilalah al-Nas, which means
the indication of the text. The al-Shar'i text sometimes conveys multiple meanings; it is not
limited to what is understood from the expressions and arrangement of its letters alone.
Often, its meaning is understood through implication, indication, and its demands. All these
aspects become the points indicated by the text, serving as evidence and argument, and it is
obligatory to act upon them. (“Abd al-Wahhab Khallaf, 1422h/2002m)

Under these methodologies, there are several sub-divisions, which are:

First: Ibarat al-Nas, which refers to the arrangement of verses consisting of words and
expressions that convey a certain meaning or understanding. For example, the saying of Allah
Almighty:

153307 8555 aaal 4T Y51
(Al-Bagarah: 2: 275)
Translation:
But Allah has permitted trade and has forbidden interest.
The expression of nas clearly indicates two meanings: "trading are not equivalent to interest"
and "the law regarding trading is allowed and the law on interest is forbidden". Both meanings
are derived from the expression of nas. The first meaning is understood from the basic
expression because this verse is revealed to deny those who claim that trading is similar to
interest. As for the second meaning, it is understood from the extended meaning because
denying equivalence implies a difference in legal rulings between the two matters. (‘Abd al-
Wahhab Khallaf, 1422h/2002m)

Second: Isyarat al-Nas, it means the meaning understood from the indicative signs of the text
that cannot be immediately grasped from its wording and not from the explicit meaning. For
example, the saying of Allah Almighty:

Sosaally 545485 54854 2903801 Je
(Al-Bagarah: 2: 233)
Translation:
Upon the father is the mothers' provision and their clothing according to what is acceptable.

Understood from the wording of the text, the compulsory provision for mothers includes food
and clothing. This is immediately understood from the wording and the meaning of the
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expression. However, the indicative meaning is that the obligation of providing for children
rests solely with the father and is not shared with others. (“Abd al-Wahhab Khallaf,
1422h/2002m and “Abd al-Karim Zaidan, 1424h/2003m)

Another example is the saying of Allah Almighty:

b S35 255 AT Doy gy Al 53 SLkd 0545 4315 Ay o IR Gadll Gyeal S2AL
(Al-Hashr: 59: 8)

Translation:

For the poor emigrants who were expelled from their homes and their properties, seeking
bounty from Allah and [His] approval and supporting Allah and His Messenger, [there is also
a share]. Those are the truthful.

The immediate meaning is that the Muhajirin are entitled to a share of the spoils of war.
However, the indicative meaning is that the Muhajirin lost ownership of their belongings that
they left behind when they migrated because the text uses the term ‘Fugara’ to refer to them,
suggesting that nothing remains permanently in their possession. (“Abd al-Wahhab Khallaf,
1422h/2002m and “Abd al-Karim Zaidan, 1424h/2003m)

Third: Dilalah al-Nas (indication of the text), which is the meaning understood from a certain
text. For example, Allah SWT said:

U,S Y58 gl b5 Lz gis Vs ol agf a5 56
(Al-Isra’: 17: 23)

Translation:
Never say to them [so much as], "ugh”, and do not repel them but speak to them a noble
word.

The expression of nas prohibits saying "ugh" to both parents, specifying the reason as it hurts
both their feelings. However, there are actions that hurt them even more, such as cursing or
hitting, which are immediately understood to be included in the prohibition of the verse. It is
forbidden by the text that prohibits saying "ugh". (“Abd al-Wahhab Khallaf, 1422h/2002m and
°Abd al-Karim Zaidan, 1424h/2003m)

Fourth: The Intention of the Nas, which is the presumed wording that strengthens a particular
verse even though the original text does not suggest that meaning. For example, Allah SWT

said:
2\:}” ..... M&j @3}‘3 @t&é »\’““7 7= :.’.35;
(Al-Nisa’: 4: 23)

Translation:
Prohibited to you [for marriage] are your mothers, your daughters, your sisters, your father's

sisters.......al-Ayat.

The meaning of the verse above is that it is prohibited to marry, even though the term "marry"
is not specifically mentioned in the text.
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The Division Dilalah Al-Nas
Dilalah al-Nas in divided into two parts.

First: Its indication is clear and it is divided into four divisions, which are; (‘Abd al-Karim
Zaidan, 1423h/2003m and Wahbah al-Zuhaili, 1436h/2015m)

a. Al-Zahir: It clearly expresses its meaning independently, without requiring additional
support, although the original wording does not indicate the apparent meaning
according to the context of the verses. For example, Allah Almighty said:

OEall ud T &) &

198515 T5gB 412 0G5 U5 o UpleslT 20515 G
(Al-Hashr: 59: 7)

Translation:

And whatever the Messenger has given you - take; and what he has forbidden you - refrain

from. And fear Allah; indeed, Allah is severe in penalty.

The apparent meaning, which is immediately understood, suggests the obligation to obey the
Prophet Muhammad PBUH in all matters of command and prohibition, but that is not the
original meaning according to the context of the verse, as the original verse relates to the
command to obey the Prophet in the distribution of spoils of war. However, obedience to all
commands of the Prophet is a result of this.

Al-Zahir can accept interpretations, and the ruling to act upon its apparent meaning is
compulsory.

b. Al-Nas: A text that indicates a meaning on its own without requiring support, constituting
the original purpose of the expression. (Wahbah al-Zuhaili, 1436h/2015m and “Abd al-Karim
Zaidan, 1423h/2003m). For example, Allah SWT said:

135501 555 aall 40T T
(Al-Bagarah: 2: 275)

Translation:
But Allah has permitted trade and has forbidden interest.

The apparent meaning of the text approves trade and prohibits interest, constituting the
original intent within the context of the verse.
The text could accommodate for interpretation and repeal during the time of the

Prophet Muhammad PBUH.

c. Al-Mufassar refers to a text that clearly suggests its meaning without any doubt or
assumption. (Wahbah al-Zuhaili, 1436h/2015m and “Abd al-Karim Zaidan, 1423h/2003m)

For example, Allah SWT said:

(Al-Taubah: 9: 36)
Translation:
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And fight against the disbelievers collectively as they fight against you collectively. And know
that Allah is with the righteous [who fear Him].

The term ‘Mushrikin’ is a general term that can be specified. However, when the term 'Kaffah'
is assigned to it, it no longer accepts any further specification. Therefore, the meaning of the
verse is to fight against all polytheists without exception.

d. Al-Muhkam: The term that clearly explains a specific meaning on its own. It's clearer than
the detailed. It doesn't allow for interpretation or abrogation. (Wahbah al-Zuhaili,
1436h/2015m and “Abd al-Karim Zaidan, 1423h/2003m)

For example, Allah SWT said:

ldat T dug 58 305 & 10520055 &evaz 531 155865 o Y3 AT gy 19355 of &0 68 a3
(Al-Ahzab: 33: 53)

Translation:
And it is not [conceivable or lawful] for you to harm the Messenger of Allah or to marry his
wives after him, ever. Indeed, that would be in the sight of Allah an enormity.

There are two findings in this verse: the prohibition of harming the Prophet Muhammad
(peace be upon him) and the prohibition of marrying his wives. Both remain valid until the
Day of Judgment without interpretation or abrogation. Every clear text (nas muhkam) must
be followed to as showed by the text itself, and its finding remains valid until the Day of
Judgment.

The second part of Dilalah al-Nas is: Its indication is not clear; it is divided into four sections,
which are;

a. Al-Khafi; It conveys a meaning, but there is uncertainty regarding whether some objects fall
under the intended meaning of the term. (‘Abd al-Wahhab Khallaf, 1422h/2002m and
Wahbah al-Zuhaili, 1436h/2015m)

For example, Allah SWT said:

(S ,)Jccw mu“Swfr' szgmrym’ 2506 &5, L5075 P

(Al-Maidah: 5: 38)

Translation:

[As for] the thief, the male and the female, amputate their hands in recompense for what
they committed as a deterrent [punishment] from Allah. And Allah is Exalted in Might and
Wise.

The apparent meaning of the verse implies that anyone who takes someone else's property
from a hidden stash is considered a thief. However, there is ambiguity regarding those who
seize others' property by force. According to scholars, they are also classified as thieves and
are subject to the punishment for theft. (Wahbah al-Zuhaili, 1436h/2015m)
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b. Al-Mushkil; It refers to expressions whose meanings are concealed and cannot be
understood without thorough investigation. (Wahbah al-Zuhaili, 1436h/2015m)

For example, the term "3" in the words of Allah Almighty:

pika 31 855 1556 & Eys Shlay
(Al-Bagarah: 2: 223)
Translation:
Your wives are a place of sowing of seed for you, so come to your place of cultivation however
you wish.

It is a shared term "aS" that means “how” and "¢l " that means “from where”.
Upon examination, in this verse, it signifies “how”, meaning “Approach your wives however
you wish”. (Wahbah al-Zuhaili, 1436h/2015m)

c. Al-Mujmal refers to terms whose meanings are hidden unless clarified by the speaker
because there is no contextual evidence suggesting the intended meaning of the speaker.
Ambiguity sometimes arises due to shared terms lacking contextual clues to determine the
intended meaning and sometimes due to rare terms that are less commonly used, such as the
term "legla" in the Quran:

o
%

i
C-o

(Al-Ma'arij: 70: 19)
Translation:
Indeed, mankind was created anxious.

Hence, it is interpreted by the following verse, which is the saying of Allah the Almighty:

(F3 ’j’é;”mb\_gl;g M\d\.&@b\
(Al-Mac¢arij: 70: 20-21)

Translation:
When evil touches him, impatient, And when good touches him, withholding [of it].

Sometimes, the reason for ambiguity occurs due to the transition of expressions from
linguistic meaning to terminological meaning, such as the terms al-Hajj, al-Salat, and al-Zakat.
Hence, the Sunnah came to clarify their Shariah meanings. (‘Abd al-Karim Zaidan,
1424h/2003m)

d. Mutashabih refers to a phrase whose meaning is hidden and its structure does not indicate
the intended meaning, with no apparent way to determine it due to the absence of clues to
eliminate the ambiguity. (‘Abd al-Karim Zaidan, 1424h/2003m)

For example, Allah Almighty said:

5l gsall Je fpassh
(Taha: 20: 5)
Translation:
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The Most Merciful [who is] above the Throne established.
The Importance of Asbab al-Nuzil in Istidlal

Al-Imam al-Zarkashi and al-Sayati discussed the importance of Asbab al-Nuzdal, including: (Al-
Zarkashi, 1972 and al-Sayati. n.d)

First: To understand the reasoning behind the establishment of laws.

Second: Specifying the ruling for those who argue that "The law is considered based
on the specific reasons".

Third: To comprehend the precise meaning of a verse. Al-Shaikh Abu al-Fath al-
Qushairi emphasizes: Explanation regarding the revelation reasons of a verse constitutes the
strongest method to understand the Quran. This method was applied by the Companions who
witnessed the revelation of the Quranic message and comprehended all aspects of the issues
that served as the primary causes for the revelation of a verse.

Fourth: Sometimes, the wording of the Quran is revealed in a general manner, but
there is evidence that specifies this generality. Therefore, when the reason for the revelation
of a verse is identified, legal specification should only be applied to the issue that is the cause
of the revelation of the verse alone, without extending it to other issues. Specifying the law
for the issue that is the cause of the revelation of a verse is definitive, while extending this
specification to a broader scope based on ijtihad is prohibited. This principle is a consensus
among scholars, as claimed by al-Qadi Abu Bakr in "al-Taqrib".

For example, the reason for the revelation of verse 188 of Surah Ali ‘Imran:

% o B~

ell e 45 DI 53 Blany 450235 S8 Tslads @ oy Todasyd of Btd3 Ty D35k il 5asd
(Al-Quran. Ali ¢Imran, 3: 188)

Translation:

And never think that those who rejoice in what they have perpetrated and like to be praised
for what they did not do - never think them [to be] in safety from the punishment, and for
them is a painful punishment.

The reasons of its revelation are recounted in the following narrative:

b Jady o Loy oz O el 3T oo 759 Lo 15500 JS OB (A Ja8 e ol ) lgd a8y b 31 JB Olg 0 O
i) d3 319 Yol 0l M6 o5 QLS Jal § &1 oda il L] 431 odgly oI Lo olue ol JWEd (g dinsd
092509 1931 Loy 09y ol s Y Jyeles ol g AT o] 4590353 Vg polild i) QLSIN |30l el Blige
gy oy 09,55 0Ll 05a3S3 5 o s drle oo ) palles ol ol JBof Igkads o Loy lgchamy O

dis @ gl Lo ol 0gilaiS oo 1931 Loy 19y g dd] Gy Igdasily dis @gllus Loy 09 43T U3 Ol 091 U8
(Muslim. (n.d). Chapter: Sifat al-Munafigin wa Ahkamihim)

Translation:

Marwan lbn Al-Hakam instructed his guard, saying, "O Rafic, go to lbn 'Abbas and ask: If each
of us were to be punished for feeling joy over something he has brought about and enjoying
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praise for something he has not done, then surely we would all be punished by Allah". lbn
'Abbas replied: "What concern do you have with this verse? This verse was revealed for the
Ahl al-Kitab". Ibn Abbas then recited the verse: And [recall, O People of the Scripture], when
Allah took the covenant of the prophets, [saying], "Whatever | give you of the Scripture and
wisdom and then there comes to you a messenger confirming what is with you, you [must]
believe in him and support him". [Allah] said, "Have you acknowledged and taken upon that
My commitment?" They said, "We have acknowledged it". He said, "Then bear witness, and |
am with you among the witnesses" (Quran, Ali 'Imran, 3:81). He continued, reciting: "Never
think that those who rejoice in what they have perpetrated and like to be praised for what
they did not do - never think them [to be] in safety from the punishment, and for them is a
painful punishment." (Quran, Ali 'Imran, 3:188). Ibn Abbas further explained, "The Prophet
PBUH asked them about something, they concealed it and told something irrelevant, then
they walked away, pretending as if they had informed what was requested by the Prophet
PBUH, seeking praise and feeling joy over what they concealed".

In another hadith, the verse mentioned above was specifically revealed to the hypocrites:

u;.wdpijwwwbp\ﬁﬁdiwlw»y@wlwwmjdljlﬂ\&;wwlw»
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(Muslim. n.d. Chapter Sifat al-Munafigin wa Ahkamihim)

Translation:

From Abu Sa'id al-Khudri RA: The hypocrites during the time of the Prophet Muhammad PBUH
would always fall behind when the Prophet went out for the war and would brag about this
action. When the Prophet returned, they would seek excuses, swear oaths, and delight in
being praised for deeds they did not do. Hence, the verse was revealed (which means): "Never
think that those who rejoice in what they have perpetrated and like to be praised for what
they did not do - never think them [to be] in safety from the punishment, and for them is a
painful punishment”. (Al-Quran. Ali {Imran. 3: 188)

Al-Tabari commented: The earlier opinion is that this verse is directed towards the Ah/
al-Kitab who had promised Allah to clarify to humanity the characteristics of the Prophet
Muhammad PBUH and would not hide them at all, because the verse still falls within the
scope of discussing issues related to them. When interpreted, its meaning would be as
follows: "Do not think, O Muhammad, regarding those who rejoice in what they do — (that is,
hiding your qualities from human knowledge even though it is written in their scripture and
Allah has made a promise to them to acknowledge your prophethood. But they have violated
that covenant and take pride in the sin they commit. In addition, they delight in being praised
as if they are obedient to Allah's commandments, devout in worship, performing prayers,
fasting, and obedient to revelation) — that they will escape punishment. For them is a very
painful punishment”. (al-Tabari, 1984)

Fifth: Rejecting the presumption of legal limitations.
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An example is the interpretation of Imam al-Shafi'i regarding the words of Allah:
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(Al-Quran. Al-Anam. 6: 145)

Translation:

Say, "l do not find within that which was revealed to me [anything] forbidden to one who
would eat it unless it be a dead animal or blood spilled out or the flesh of swine - for indeed,
it is impure - or it be [that slaughtered in] disobedience, dedicated to other than Allah. But
whoever is forced [by necessity], neither desiring [it] nor transgressing [its limit], then indeed,
your Lord is Forgiving and Merciful".

The disbelievers have made unlawful what Allah has made lawful and have made lawful what
Allah has made unlawful. They try to go against the flow, so Allah reveals verses to counter
their intentions. This Quranic verse seems to convey: "There is nothing lawful except what
you forbid, and there is nothing unlawful except what you permit," which is similar to
someone saying, "Don't eat anything sweet today," and you respond, "l won't eat anything
except what is sweet". The purpose of this verse being revealed is to oppose the desires of
the Jews, essentially not to deny or invalidate any law. Therefore, this verse means: "There is
no prohibition except for things you permit, such as carrion, blood, pork, and animals
slaughtered without mentioning Allah's name." This verse is not intended to clarify the
permissibility of other things because its meaning is to affirm prohibition, not to affirm
permission. (Al-Zarkashi, 1972)

Sixth: To identify the individuals to whom the verse was revealed. An example is verse 17 of
Surah Al-Ahqaf:
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(Al-Quran. Al-Ahqaf, 46: 17)

Translation:

But one who says to his parents, "Ugh to you; do you promise me that | will be brought forth
[from the earth] when generations before me have already passed on [into oblivion]?" while
they call to Allah for help [and to their son], "Woe to you! Believe! Indeed, the promise of
Allah is truth." But he says, "This is not but legends of the former people!"

This verse was misinterpreted by Marwan, and then Aishah RA corrected it as narrated in the
following narration:
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(Al-Bukhari, 1986. Kitab al-Tafsir, chapter: Sirah al-Ahqaf)
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Translation:

Yusuf Ibn Mahik recounted that Marwan was appointed by Muawiyah RA as the governor in
Hijaz. During a sermon, he campaigned for Yazid lbn Muawiyah to be appointed as the
Khalifah after his father Muawiyah. Then, Abd al-Rahman Ibn Abi Bakr said something, and
Marwan ordered, "Seize him!" Abd al-Rahman Ibn Abt Bakr fled and sought refuge in the
house of Aishah RA and they were prevented from entering. Then Marwan said, "This is the
man to whom the verse (above) was revealed". Aishah, may Allah be pleased with her,
responded from behind the curtain, "No verse of the Quran was revealed about our family
except the verse that declares my purity.”

In the narration above, it explains Marwan's mistake in assuming that the mentioned Quranic
verse was revealed concerning ‘Abd al-Rahman lbn Abt Bakr. Then, ‘Aishah RA clarified that
the verse had no connection with ‘Abd al-Rahman.

In one narration from al-Isma’illy, 'Aishah RA said: "Marwan lied! By Allah! This verse was not
revealed to 'Abd al-Rahman." In another narration from al-Isma‘tlly, 'Aishah said: "By Allah!
This verse was not revealed except to Fulan Ibn Fulan al-Fulani." Also, in another narration
from al-Isma’ilty, 'Aishah said: "If you want me to mention the name, | will. But the Prophet
Muhammad PBUH cursed Marwan and Marwan’s father while he was in his cloak." In a hadith
narrated by 'Abd al-Razzaq from the Mina’ route, he heard 'Aishah denying that this verse
was revealed to 'Abd al-Rahman Ibn Abi Bakr. 'Aishah said: "This verse was revealed to Fulan
Ibn Fulan," and she mentioned the name of the man. (Al-'Asqalani, 1986)

Conclusion

Istidlal from the Noble Quran is a unique field of knowledge. No one can master it except for
scholarly jurists like the Companions and the scholars of the al-Tabi'in. There are many
principles that one must master when seeking evidence from the verses of the Quran. If the
required disciplines of knowledge are not mastered, deviations in Istidlal will arise. For
example, some speakers derive evidence from verse 89 of Surah Al-Baqarah, indicating the
necessity of seeking intercession with the deceased and supplicating at graves. Allah SWT
said:

19388 Tsb52 B sl KB 19338 cpdll Je Ggdudinad 58 e 15365 pdan W Bk 4 wie B Cu3S adsls W3
(Al-Bagarah: 2: 89)

Translation:

And when there came to them a Book from Allah confirming that which was with them -
although before they used to pray for victory against those who disbelieved - but [then] when
there came to them that which they recognized, they disbelieved in it; so the curse of Allah
will be upon the disbelievers.

They argue that the Jews sought intercession through the Prophet Muhammad PBUH
even before his birth to achieve victory in battles. If it was permissible to seek intercession
through the Prophet PBUH before his birth, then surely it is even more permissible to seek
intercession through him after his passing.

The true meaning of this verse is: When a book from Allah came to them through the
Prophet of the end times, confirming the contents of the Torah they possessed, they were
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certain of it. When they fought against the polytheists, they sought help through this Prophet
and promised that he would appear and they would defeat the polytheists with him.
Unfortunately, when the promised book and Prophet came to them, they denied him. (Al-
Sadi, 1436h/2015m and Ibn Kathir, 1408h/1988m)

In the interpretations of Ibn Kathir and al-Sa'di, it is explained that they hoped for the
coming of the Prophet of the end times so they could fight the polytheists with him, not to
seek his assistance before he was born.

Errors in Istidlal will lead to falsehoods about Allah the Almighty and the texts of the
Noble Quran. In this regard, Allah the Almighty says:

Y QST T J& SEs Gl &) QST T e T3] alss 1k (Jols 1008 ST @l Canal ) Tfok5 Y
(Al-Nahl: 16: 116)

Translation:

And do not say about what your tongues assert of untruth, "This is lawful and this is unlawful,"
to invent falsehood about Allah. Indeed, those who invent falsehood about Allah will not
succeed.

Additionally, they also argue using the following verse:

Oo3ld (Sl b § Todg155 AlewwsT ) 34575 T T5E5T Thale 60T 0L
Translation:
O you who have believed, fear Allah and seek the means [of nearness] to Him and strive in
His cause that you may succeed.

The majority of scholars believe that "al-wasilah" refers to drawing closer to Allah SWT by
fulfilling His commands and avoiding all His prohibitions, in accordance with the teachings and
traditions brought by the Prophet # with utmost sincerity to Allah the Almighty. It does not
mean approaching Allah through self-invented acts of innovation. This is the only path that
can lead to the pleasure of Allah SWT and achieve the good of this world and the Hereafter.
Allah the Almighty says:

3530 $55501 3b5 Sa 231 &5 5l 355l Co3all gl sl
(Al-Mulk: 67: 2)

Translation:
[He] who created death and life to test you [as to] which of you is best in deeds - and He is
the Exalted in Might, the Forgiving.

The Salaf interpreted "which of you is best in deeds" as being sincere and following
the Sunnah. The best deeds in the sight of Allah have two conditions: first, sincerity for Allah's
sake, and second, following the Sunnah of the Prophet Muhammad #5. Innovated practices
that are not encouraged by Allah in the Quran and by the Prophet Muhammad &8 in his
Sunnah are not considered acts of worship, even though they may seem like worship and
appear to be good. If they were truly good, the Prophet Muhammad & and his companions
would have done them first, as they were always eager to seek goodness.
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The origin of "al-wasilah" is the path that brings one closer to something. What can
lead to it is righteous deeds according to the consensus of scholars. There is no way to
approach Allah the Almighty except by following the Sunnah of the Prophet Muhammad &5.
Based on this, the verses explaining the meaning of "al-wasilah" are numerous, such as the
words of Allah the Almighty:
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(Al-Hashr: 59: 7)

Translation:

And whatever the Messenger has given you - take; and what he has forbidden you - refrain
from. And fear Allah; indeed, Allah is severe in penalty.

And as the words of Allah the Almighty:
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(Ali Imran: 3: 31)

Translation:
Say, [0 Muhammad)], "If you should love Allah, then follow me, [so] Allah will love you and
forgive you your sins. And Allah is Forgiving and Merciful".

Allah SWT said:

| Jolll e 3 19045 botulal of3 Rz 6 Sules Jas b ale W 13155 06 Oyl Toaubls 4,\J||3~.b|bb

u\.mJ\ &‘JJJ\
(Al-Nur: 24: 54)

Translation:

Say, "Obey Allah and obey the Messenger; but if you turn away - then upon him is only that
[duty] with which he has been charged, and upon you is that with which you have been
charged. And if you obey him, you will be [rightly] guided. And there is not upon the
Messenger except the [responsibility for] clear notification."

It is narrated from lbn Abbas that "al-wasilah" refers to supplication or need.
Therefore, the meaning of "duwgll 4d) lsal9" is to seek your needs from Allah, because He
alone has the power to grant them. lbn Abbas's viewpoint is further supported by the words
of Allah SWT:
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(Al-Ankabut: 29: 17)

Translation:

You only worship, besides Allah, idols, and you produce a falsehood. Indeed, those you
worship besides Allah do not possess for you [the power of] provision. So, seek from Allah
provision and worship Him and be grateful to Him. To Him you will be returned."

In this verse, Allah SWT commands to seek provision only from Him.
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And Allah SWT said:
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(Al-Nisa’: 4: 32)

Translation:

And do not wish for that by which Allah has made some of you exceed others. For men is a
share of what they have earned, and for women is a share of what they have earned. And ask
Allah of his bounty. Indeed Allah is ever, of all things, Knowing.

In this verse, Allah Almighty instructs believers to seek His grace and provisions. The
preferred opinion is the first one, which interprets “al-wasilah” as drawing closer to Allah SWT
by sincerely dedicating acts of worship to Him in accordance with the sunnah brought by the
Prophet &, and not through innovative practices or inventions not taught by the Prophet &&.
Thus, Ibn Abbas’s interpretation is also included in this opinion, as praying and calling upon
Allah SWT to fulfill one’s needs is among the greatest forms of worship that serve as a means
to attain His pleasure and mercy.

Therefore, the interpretation by some who associate themselves with Sufism, claiming
that “al-wasilah” means a Sufi master who acts as a mediator between oneself and Allah, is a
false interpretation. They are mocking the Book of Allah, and their statement closely
resembles what the polytheistic disbelievers have said, as mentioned by Allah Almighty in the
Quran.
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(Al-Zumar: 39: 3)

Translation:

Unquestionably, for Allah is the pure religion. And those who take protectors besides Him
[say], "We only worship them that they may bring us nearer to Allah in position." Indeed, Allah
will judge between them concerning that over which they differ. Indeed, Allah does not guide
he who is a liar and [confirmed] disbeliever.

In this verse, Allah the Exalted explains that when the idol worshippers are asked why they
worship idols, they respond: We worship idols because they will lead us to Allah.

The disbelievers who worship idols believe that they are also worshipping Allah, but through
idols, because they think humans are unworthy of directly connecting with Allah. They view
idols as go-betweens between themselves and Allah. Allah criticizes this belief in the verses
of the Quran. Similarly, some groups who practice tawassul through the souls of righteous
people believe that we are unworthy of directly connecting with Allah SWT because of our
many sins. It resulted in them thinking we need to go through these pure souls who never
sinned. However, Allah SWT never instructed us to pray to Him through the mediation of the
deceased. There is no barrier between a servant and Allah SWT. All creatures are created by
Allah. Allah SWT loves all His creations. He provides a vast opportunity for all creatures to
supplicate to Him. Therefore, we should not become obstacles between Allah SWT and any
of His creations, as Allah Himself has not placed any barriers. Allah SWT said:
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(Yunus: 10: 18)

Translation:

And they worship other than Allah that which neither harms them nor benefits them, and
they say, "These are our intercessors with Allah " Say, "Do you inform Allah of something He
does not know in the heavens or on the earth?" Exalted is He and high above what they
associate with Him.

In this verse, Allah J=9 3¢ explains that the disbelievers worship something that can
neither benefit nor harm them, yet they claim that their idols will advocate for them with
Allah. They assert something that Allah the Exalted knows has never existed at all.

Similarly, those who practice tawassul through the souls of righteous people claim
that these souls will speak on their behalf before Allah regarding their requests. This is much
the same as to the disbelievers who assert that their idols will advocate with Allah Almighty.
All these claims are merely empty fantasies and futile practices that yield no benefit.

References

Al-Amidi. “Ali lon Muhammad. (1402h). Al-lhkam fi Usul al-Ahkam. Ta®liq: “Abd al-Razzaq °Afifi.
Al-Maktab al-Islami. Dimashq — Beirut.

Al-Bukhari. Abu ‘Abdullah Muhammad Ibn Isma€il. (2014h). Sahih al-Bukhari. Al-Maktabah al-
Tafigiyyah.

Al-‘Asgalani. Ahmad Ibn “Ali Ibn Hajar. (1986h/1407m). Fath al-Bari bi Sharh Sahih al-Bukhari.
Dar Rayyan li al-Turath.

Al-‘Atar. Hasan Ibn Muhammad Ibn Mahmud. (n.d). Hashiah al-“Atar “ala Sharh al-Jalal al-
Mahalli “ala Jam‘u al-Jawamic. Dar al-Kutub al-“limiyyah, Beirut — Lubnan.

Al-Fairuz Abadi. Muhammad Ibn Ya‘qub. (1426h/2005m). Al-Qamus al-Muhit. Muassasah al-
Risalah.

Al-Jurjani. “Ali Ilbon Muhammad lbn €Ali al-Zain al-Syarif. (1403h/1983m). Al-Ta‘rifat. Dar al-
Kutub al-llmiyyah, Beirut — Lubnan.

Al-Kafwi. Ayyub Ibn Musa al-Husaini al-Qarimi al-Kafwi Abu al-Baga al-Hanafi. (n.d). Al-
Kulliyyat MuSjam fi al-Mustalahat wa al-Furuq al-Lughawiyyah. Muassasah al-Risalah,
Beirut — Lubnan.

Al-Qarafi. Abu al-‘Abbas Shihab al-Din Ahmad Ibn Idris lbn “Abd al-Rahman al-Maliki.
(1393h/1973m) Sharh Tangih al-Fusul. Syarikah al-Tiba‘ah al-Fanniyyah al-Muttahidah.

Al-Sacdi. “Abd al-Rahman Ibn Nasir. (1436h/2015m). Taysir al-Karim al-Rahman fi Tafsir Kalam
al-Mannan. Dar al-Taqwa.

Al-Suyuti. Jalal al-Din ‘Abd al-Rahman lbn Abi Bakr. (1411h/1990m). Al-Itqan fi ‘Ulum al-
Quran. Dar al-Kutub al-“limiyyah, Beirut — Lubnan.

Al-Tabari. Abu Jafar Muhammad Ibn Jarir. (1405h/1984m). Jami¢ al-Bayan “an Ta’wil Ay al-
Quran. Dar al-Fikr, Beirut, Lubnan.

Al-Tahanawi. Muhammad Ibn €Ali Ibn Al-Qadiy Muhammad Hamid Ibn Muhammad Sabir al-
Farugi al-Hanafi al-Tahanawi. (1996). Mausu‘ah Kashshaf Istilahat al-Funun wa al-
¢Ulum. Maktabah Lubnan Nashirun — Beirut.

Al-Tufi. Sulaiman Ibn “Abd al-Qawi lbn al-Karim al-Tufi al-Sarsari. (1407h/1987m). Sharh
Mukhtasar al-Raudah. Muassasah al-Risalah.

519



INTERNATIONAL JOURNAL OF ACADEMIC RESEARCH IN PROGRESSIVE EDUCATION AND DEVELOPMENT

Vol. 13, No. 4, 2024, E-ISSN: 2226-6348 © 2024

Al-Zarkasyi. Badr al-Din Muhammad lbn ¢-Abdullah. (n.d). Al-Burhan fi ‘Ulum al-Quran. Saida
Beirut: Manshurat al-Maktabah al-“Asriyyah.

‘Abd al-Karim Zaidan. (1424h/2003m). Al-Wajiz fi Usul al-Figh. Muassasah al-Risalah.

‘Abd al-Wahhab Khallaf. (1423h/2003m). ¢/im Usul al-Figh. Dar al-Hadith, al-Qahirah.

Ibn al-Qayyim al-Jauziyyah. Muhammad Ibn Abi Bakr Ibn Ayyub Ibn Sa®ad al-Shams al-Din.
(1411h/1991m). IFlam al-Mugiin “an Rab al-‘Alamin. Dar al-Kutub al-‘limiyyah, Beirut —
Lubnan.

Ibn Kathir. Abu al-Fida’ Isma°il lbn Kathir. (1408h/1988m). Tafsir al-Quran al-‘Azim. Dar al-
Hadith — al-Qahirah.

Wahbah al-Zuhaili. (1436h/2015m). Usul al-Figh al-Islami. Dar al-Fikr al-Mu°¢asir. Beirut.

520



